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These Are My Pronouncements 


HESE are my pronouncements: in that ye have said, Elder 

Brother, instruct us that we may be wise, so have ye re- 

ported yourselves unto the Host as being of profit in the 

plight now upon you. In that ye have said, Father, for- 

give men for they know not what they do, so have ye said, 

Father, forgive us our earthly transgressions, yea even again that doctrine 
which beholdeth our divinity. I come bringing you a fairer cup than any 
ye have quaffed; I come offering you a sweeter book than any ye have 
sung from. I come offering you myself, and in that ye partake of me, 
ye have knowledge of your godhood of which ye are essence. May your 
goodly ministrations be as a lodestone drawing earthly men unto you, 
_that they may see your goodly works and believe in the Father: may the 
thoughts of your hearts be as wisdom eternal to bring the lost sheep to 
the fold of tranquillity. Thus I send you forth to minister unto others: 
thus I give you errand where men sit together . . Arise and do a goodly 
labor in this, my vineyard, and when the workers assemble in purity may 
they know you for your ministries: those who have endured to gain unto 


greatness! PEACE 


Where You Derive Your “Inherent Reactions” 
to Life’s Situations and Predicaments 


ONE HUNDRED TWENTY FIRST DISCOURSE 


Dear SpirRITUAL FRIENDS THROUGHOUT AMERICA: 


i etet\|. IS a strange, strange circumstance—when we come to 
Cee pe regard it dispassionately—that here on this solar planet we 
| baverre )) have an estimated two-and-a-quarter billion population of 
NU Gia] sentient human beings, male and female, all ages, living 
awl their lives, meeting the situations and vicissitudes of social 
contact and intermingling, and yet only a few odd thousands throughout 
the whole earth aware of what they are, how they got there, and what pur- 
pose is served by their being in life at all. 
Ninety-nine and a fraction percent of so-called “thinking” people in all 
countries seem to be accepting their natures and situations, with only an 
intermittent curiosity for finding out the truth concerning themselves, con- 
tent to let the events of earth-life happen and involve or engulf them, ac- 
cepting a purblind theological explanation for the start of human life in 
the beginning and yet subconsciously uneasy about their plight when death 
of body overtakes them. On the face of their behavior, it would seem that 
one of two things is a fact: either deeper knowledge of themselves would 
serve no particular purpose in the earth-scene, or they already know things 
in their subconscious minds that make them aware of a purpose being served 
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and doing much open discussing of it is futile, Actually, we find their pur- 
blind attitude toward the significances of daily and yearly living com- 
pounded of a portion of both. 

Man apparently has to misplace positive and focused knowledge of his eter- 
nal or cosmic identity in order to acquire the real increments of his fleshly 
sojourn. Yet he has to retain enough basic knowledge of his serried life 
up the worlds so that by no means is he obligated to learn organic processes 
over again completely with each new advent. 

The whole long study of Soulcraft consists of a coded illumination of the 
mind of this same purblind earth-sojourner, so that he has the points of 
self-recognition and self-appraisal impressed on him consciously, thereby at 
each such impression coming into a keener and clearer knowledge of the 
overall reason for the cosmic program and his role in it. 

It seems to be an odd feature of man’s consciousness that he resents—to 
repudiation—too revolutionary a disclosure of his reasons for being on 
earth but is willing to consider the features of his organic predicament 
one by one, or in minute doses, as they seem reasonable or logical of ex- 
planation. 

So we come this week to consider man’s mental peculiarity in this regard 
and attempt to explain the nature and origin of those memory reflexes that 
he terms his “Instincts.” 

W hy has the practice come about of forgetting certain experiences of earlier 
lives which the individual may have had in flesh and not forgetting others— 
or at least remembering others only in fragmentary form? 

Suppose, after a moment of sacred invocation, we survey this all-important 
topic of our instincts and establish whether or not we ate retaining in our 
conscious intelligence all that we should be aware of, concerning them . . 
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By Mr. Pelley 


FATHER OF ALL CIRCUMSTANCE: 


COME in a mighty congregation all over this nation to 
bespeak Thy loving wisdom, that we may be bound no 
j| longer in toils of error’s blasphemies, that knowing the 
heritage of radiance bequeathed us we may arise in greater 
stature and proclaim our divinities. We have asked that 
fullest knowledge of our earthly sojourn be revealed to us, that our days 
may be resplendent with the colors of our brevet, that we may be lamp- 
lighters and torchbearers to those unaware of the glories of their destinies. 
Thus do we attend upon Wisdom that we may partake of it. The expound- 
ings of revelations we accept in trusteeship. Send us forth among men, 
we pray Thee, to share our riches of intellect with them, hastening the ad- 
vent of Thy kingdom, that we sing with the constellations and suns and 
morning stars the goodness of Thy largess . . Contritely we ask it . . 
AMEN AND AMEN 


The Phenomena of Instincts 


Dear SOULCRAFT STUDENTS: 


HAVE come a long way in our examinations of Cosmic 
fi; matters. All the same, it is probably true that in the in- 
se) LEG! tellects of the great majority of us we find ourselves having 
"Va APN to make deliberate effort to accredit that physical life is 
f a sertied process, that we have lived before in flesh and 


will as certainly live many more times in future, that we have completely 
forgotten previous personalities and are divided in our emotions about the 
increments that may attend upon the metamorphosis called Death. 

Nevertheless, human nature from time immemorial most assuredly has 
recognized a natural knack or familiarity with the physical processes, or 
called up without effort demonstrations of behavior in the face of life’s 
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crises. Without positive and specific recollection to guide us in interpreting 
these, our forebears from antiquity have adopted an odd ruse to explain 
such reactions or our “natural conduct” in new and novel plights. 

We have “inherited” such sagacities from our ancestors, they have told us. 
In other words, something in our very blood and sinew was transferred 
from those forebears, making for modes of conduct in peculiar or untried 
situations. How such transfer could be literally effected has never been con- 
vincingly described, yet nonetheless such hypotheses have sufficed, and peo- 
ple for untold generations subscribed to the theory that traits of a purely 
spiritual nature could be contained in molecules of organic materials. 

Of course, the scientific findings of our age in respect to nuclear fission 
and the true composition of materials themselves, should be altering such 
purblind conclusions, and yet they are not. An inch-square patch of hu- 
man flesh can be analyzed as eighty-six percent water atoms—two parts of 
hydrogen to one of oxygen—six percent carbon, and the remainder metals 
and mineral salts. Hydrogen, oxygen, carbon, minerals and salts are merely 
little electrical planetary systems, with a sun-proton of positive electrical 
discharge, and the required number of electron-planets of negative dis- 
charge. In between each proton and electron, no matter what the substance 
produced, are spaces or distances corresponding as to size and mass with 
those existent in our solar system. Such being true of every atom in the 
body’s composition, how then is it creditable to envision in which hydrogen 
proton or electron might reside the spiritual decision to flee a savage ani- 
mal, or in what carbon proton or electron is transferred from mother to 
babe the aversion to behaving carelessly on the verge of high cliffs or archi- 
tectural structures, avoiding the false step that plunges one to destruction? 
Such aversions are “instincts” it is commonly declared, and humanity has 
accredited a false origin and transfer to them because of its unwillingness 
to identify or acknowledge the possibilty of the sentient spirit living more 
than one life period for its acquisition of experience and the wisdom coming 
from it. 

It does not occur to the intellects of illiterate or savage meu to explore 
such possibilities, while the higher the individual intellect climbs up the 
trial-and-error ladder—with attendant roles of educative suffering—the 
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greater the aversion it has to anything savoring of a repetition. But if 
hurt and knowledge are synonymous, then in holding aversion to hurt 
the average mortal is holding aversion to knowledge. Aversion to knowl- 
edge nominates him for more distress resulting from ignorance, so he’s in 
a vicious circle of Cause and Effect . . 

All the same, whether he holds personal aversion to the process or no, it is 
an operation of Nature that exists and reembodiment will have its way with 
him, memory playing him false in making it clear to him . . 


EMORY plays him false! How much is contained in that statement! 

If a man or woman retained in memory clearly all the incidents of a 
former career in flesh, there could be no argument about Reincarnation 
and man’s entire concept of the birth-and-death processes would be changed. 
Indeed, every religious faith in the world would be altered. But Memory 
defects—in the great majority of cases—so men theorize as they please, 
most of the time erroneously. 
Appeal to some of the Great Wits that exist and deploy in the higher 
reaches of Time and Space and ask them why it should happen so and they 
are surprised at the lack of logic responsible for the question . . 
“Can’t you grasp,” they exclaim, “that if Memory functioned continuously 
from one physical life to another physical life, the earthly ensouled one 
would exist in perpetual distress as to who he was, or where he lived, 
during certain sequences of history? More than that, he would be carrying 
along with him up through life upon life recollections of great errors and 
tragedies in which he had participated so that his mental peace would be 
forever shattered. Life in the serried fleshly sequences, each one sharply 
demarked by the breaking of the memory trail at each metamorphosis of 
bodily death, supplies every conscientious soul-spirit with what appears to 
be a fresh start. Thus he can literally be ‘born anew’ and effect to have a 
clean slate offered him each time he secures possession of the infant’s new 
body on which to write records of achievements that seem unsullied by all 
the blunderings or tempers of the past.” And yet along with such logical 
explanation goes usually the equally shocking announcement that this Mem- 
ory Losing is a voluntary thing! 
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No one comes along celestially with a club and batters our Recollection 
Brains into pulp so they cannot function. We forget because we choose to 
forget. 

Any psychiatrist—or even the common garden variety of psychologist—in 
this life will attest that people are doing it every day, while in flesh. 
Well do I recollect an instance of this in my younger life in the East, 
when an attorney friend handed me his watch to psychometrize during a 
luncheon together. I took it in my sensitized left hand, held it an instant 
and returned it to him quickly. He wanted to know what was wrong? 
“Tt tells me you killed a man in your youth,” I returned. “I'd prefer not 
to know anything about it.” 

My lawyer-friend turned white to the lips. “Is that in my watch?” he 


I asked, ‘‘How else would I know about it?” 

“How could it be?” he lamented. “I deliberately put that tragic accident 
out of my mind and memory, years bygone, before remorse wrecked me.” 

I said, ‘My dear chap, you can’t put things out of your subconscious!” 
And I pointed to my discovery of it as proof. Psychometric reactions, with 
their mental pictures, come from the subconscious. 

“T can refuse to remember them,” he insisted doggedly, “and if I refuse to 
remember them, I don’t remember them!” 

I didn’t pursue the argument. He assured me, however, that the homicide 
had been entirely accidental and that he had long since been exonerated 
legally. The episode itself, considered symbolically, offered apt compati- 
son to the origin of what man terms his Instincts. 

Lawyer X, on a hunting expedition when a young man, had accidentally 
shot and killed his companion. His remorse at it had been so great that 
he had “made himself forget it”. He “didn’t recall it the year around”, 
according to his claims to me—and he was emotionally shattered that the 
psychometric details of it were embedded in his physical vibrations to a 
strength sufficient to impart them to his watch. 

My attorney friend considered he had justification for putting the tragedy 
out of mind—consciously—so that lifelong remorse did not wreck him. 
But though he forced himself to forget the details, the emotions connected 
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with the mishap would by no means leave him. Witness his extreme per- 
turbation when I described the circumstances. 

Very good then, . . transpose such reactive emotions from every major 
experience, tragic or otherwise, that any of us may have undergone in earlier 
careers and for all practical purposes, what do we have but our Instincts? 


S I have absorbed this teaching up more than a quarter-century from 
the higher Masters, what we commonly call our Instincts are really our 

emotional responses to vital experiences, not the direct details recalled of 
the experiences themselves. 
The newborn babe has the “instinct” to grope for, and use, the mother’s 
breast because it has undergone the infancy experience before and recalls 
in such status that the nourishment derived was pleasant in satisfying the 
demands of hunger. The minor child screams instinctively in fright when 
the neighbor’s mastiff lopes down the sidewalk toward it—because its emo- 
tions at being torn by formidable beasts in earlier lives have been horrifying. 
A virginal boy and girl become enamoured of each other in adolescence, 
and we say of them that their romantic “instincts” in some hapless hour of 
seclusion cause addresses between them that result in procreation. The 
physical ecstacies of adult intercourse in previous life-spans are purblindly 
responsible. It is these repercussions from familiarities of previous experi- 
ence that dictate the conduct into time-worn patterns. 
It is as much an instinct for a celebrated musician to perform expertly on 
a musical instrument at four years of age in a fresh life as it may be for 
him to spit out some food substance whose acrid flavor warns him that it 
is not to be swallowed without disagreeable results. 
I’m talking now about human instincts, not animal instincts, for animalistic 
instincts may be psychical guidings of the animal’s Group Spirit, expressed 
in such phenomena as the migration of birds or hibernating during winter 
chill. 
Instincts are purblind memories of similar situations lived through pre- 
viously, activated by recollection of the pleasant or disastrous results that 
came from them. They are spiritual attributes, or rather, attributes of 
spirit as distinguished from atomic flesh and its chemical combinations. 
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With such general premise laid down for them, consider what the Mentor 
has to say this week concerning their place in the soul ensemble . . I'll 
come back to the subject after the Teacher has finished speaking . . 
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you term your Instincts to perform this or that—resulting 
in purblind behaviorisms that lead you to do the thing that 
needs doing under impelling circumstances. We tell you at 
once that your Instincts are your basic urges to perform 
after the common mien of your mortalities. They are your Urges to Action 
based upon fundamental knowledge of the life errand and the life purpose 
not as yet worked out after the individualistic nuances of Character. In- 
stincts are those standards of performance common to a species or a race 
that it shall survive and fill its niche in the Great Divine Tapestry of mat- 
ters pertinent to living and demonstrating. But we would tell you more. We 
would take you behind the scenes of life, so to speak, and acquaint you with 
this common mien of performance as it fills celestial plans and intentions— 
You cannot have a man performing after his own idiosyncracies through- 
out his whole life from the cradle to the grave and thus bethinking he is 
adding very much to the common run of human knowledge. There are 
acts, deeds, habits, manners, and withal reactions to the simple fact of liv- 
ing as a biologic phenonemon that have to be determined upon in order to 
give any species an identity. These are not merely facts attending upon 
survival that become lodged in the subconscious memory. They are, as 
well, patterns of behavior for the species to follow as the species that it is, 
which if it did not follow, would distinguish it as something else. What we 
are trying to convey to you is this— 

It may seem awesome to you to be informed that up on lofty octaves of in- 
telligence in the vast cosmic ensemble are intellects who have made it their 
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business to act as counsellors of “spirit detachments”, or paths for given 
groups of self-conscious entities to pursue that they may expand and in- 
crease their conscious awarenesses. They are not creators so much as Pre- 
scribers for Creations, if we may use such term. They are by no means 
static entities, in that they have reached the ends of all attainment them- 
selves and have no more interest in forwarding self-spiritual progress. 
Rather they are what might be described as experimenting biologic scientists 
of high, high order of being, only instead of striving to arrive at the fabrica- 
tion of products by chemicals and combinations of chemicals as your earthly 
scientists are wont to do, they have in view circumspectly the enhancement 
of Consciousness in individualistic units as organisms—in which the item of 
Limitation and its profits is forever of consequence. 

It is these majestic Prescribers of Creations who truly design the million- 
and-one orders of life that appear or disappear from the various planets, 
try them out and test them out, observe their effects on the consciousness- 
unit occupying them within such limitation, and supply the lessons perti- 
nent to each. Your earthly biologists consider that the many earthly orders 
have come into being by chance, or, as it were, lucky accidents. They speak 
of “indigenous species,” distinguished by this or that feature from glow 
worm to soaring eagle, advancing the theory—if it can be called a theory— 
that environment and natural selection, not to mention planetary condition, 
have been responsible for the million-and-one species that have manifested 
on your earth in past aeons or will manifest in aeons still ahead. 

You observe the centipede scurrying across your pathway and marvel that 
it displays a hundred legs. Or you come on the crustacean deep in ocean 
beds of darkness and wonder how it has come to confine its life to the depth 
of ocean waters. You see the monster ape, such as the gorilla, approximat- 
ing man, or you turn aside adroitly in the flash of a second to avoid the 
strike of the deadly reptile—to continue on your way asking yourself why 
these creatures should be what they are, and not something else? Or a 
strange species appears in life, or a “new” plant is discovered blossoming 
afar in a desert place, and you accept these unquestioningly as “natural 
phenomena”, using the term Nature to create oddities apparently without 
cause. 


One hundred twenty first 11 


We wish we could change all such concepts in your intellects by telling you 
that, once and for all, nothing appears anywhere in Cosmos without a cause, 
and nothing assumes a given shape or activates in a given function, without 
its fecundities and ramifications having been designed by a master-brain. 


E ONCE overheard you remark in a given springtime on the peculi- 
arity of a certain species of tree that encased its seed, each one, in the 

heart of a tiny swirl of cobwebby fluff. This the passing wind tore loose 
from its mother pod, high on a limb or branch, and proceeded to waft afar 
across the landscape, thus giving its seedlings maximum circulation. Did 
the tree have a thinking and logicizing intellect to thus provide transporta- 
tion for its seedlings? You mentioned the fact that this specific brand of 
poplar was the only one within your knowledge given to this idiosyncracy 
of propagation. 
Or consider the breed of wasp who will lay her eggs in the nest she has fab- 
ricated, then fare forth for a certain kind of caterpillar which she proceeds 
to sting in a vital place, paralyzing it, then transport it to her nest and seal 
it up with her young, knowing that her own hours of life are limited, hav- 
ing spawned her young. Think you that such perspicacity for providing 
the young larvae with nourishment, arose from her own mental processes? 
Does not such intelligence indicate a quality of consciousness high above 
an insect’s? Such lower orders of life in the natural world must have pro- 
founder wits to do their thinking for them. 
Thus do we instruct you that such profounder wits are very real, and de- 
cidedly active. Prescribers of Creations is an excellent term for them, in- 
deed. They are, so to speak, the carpenters and mechanics of the natural 
universe. But in them and behind them, is a stupendous purpose being 
served. 
They are finding a million-and-one ways for Consciousness to develop itself 
by entering and exercising over interminable periods in certain forms and 
combinations of features, for self-conscious life partakes of the same es- 
sence irrespective of the form. The form itself, however, or rather, the limi- 
tations or peculiarities of the form, work different effects on consciousness, 
intensifying it or enhancing it. Does not the honeybee cultivate conscious- 
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ness in a manner which never would accrue to the elephant, and who shall 
say that the mosquito singing so annoyingly in the night does not extract 
a different value out of structural “aliveness” than the worm in the apple 
or the dolphin besporting in the course of a ship? But is Consciousness as 
consciousness any different as between them? 

We tell you that a purpose is being served in each, and the purpose aimed 
at, distinguishes the form or features of the species. But the unit of self- 
awareness does not vary as self-awareness. 

It has been because of such fact, of course, that mystical peoples of the 
East—whose intuitive knowledge of such fundamentals exceeds those of 
the peoples of the West—have given more sacrosanct attention to the in- 
tegrity of all life and its right to exist and work out its destiny, even to dis- 
playing hesitation at slapping the deadly insect crawling up the wrist. Be- 
cause all life is Life, and derives from Holy Spirit as the phenomenon it is, 
the sense of Life-Recognition as a fundamental element has furnished the 
crass and crude program of Metempsychosis or Transmigration, claiming 
that the soul-spirits of living humans, losing bodily vehicles, may reappear 
in bodies of other orders, even those of animals or insects. 

Thus is intellect reduced to seed-stuff itself, for the order of transmission 
from living form to living form is inexorably upward, and retrograde is dis- 
solution and ultimately that death which partakes of snuffed-out sense of 
individuality. It is ever the individuality that perishes, not the life particle 
as a phenomenon in itself. But we started to enlighten you concerning In- 
stincts .. 


You HAVE, in your infantile states of that consciousness which is cos- 

mic, designated all the workings and specifyings of the Natural World 
as originating with some vast and holy Potentate whom you call Deity, 
Providence, or God. God has become the arch-inventor of all that mystifies, 
or has no plausible accounting that is commonly known to science. Thus 
do we perceive you castigating this Deity, Providence, or God for being so 
inconsiderate of human life as to project what you term vermin, lice, cock- 
roaches, biting insects, venomous serpents, and all manner of carnivorous 
creatures that jeopardize man’s serenity or longevity. It is because you have 
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no working knowledge of the astute proficiency of the Prescribing Creators 
on the high, high octaves of Cosmic Reality, that Holy Spirit—responsible 
only for the phenomenon of self-realizing consciousness—is thus selected 
for your abuse. 

Always remember that nothing whatsoever exists in the finite world, from 
mollusk to mammoth, that is not the product of deliberate Thought mani- 
festing. But the more essential thing to remember is, that deliberate 
Thought never manifests lacking Purpose that is worthy. 

The true cosmic student therefore recognizes that nothing exists in the finite 
world that does not serve in some practical capacity, or in profitable relation 
to something else. True, these practical capacities may conflict with one 
another, and the gain of one be the loss of another, at least when tempor- 
atily considered. But always they serve the Purpose for which they were 
designed and projected. 

Thus even the despised louse, cockroach, termite, rattlesnake or even preda- 
tory tiger may be inimical to Man’s purpose in manifesting as Man, but 
none of these is inimical to those creatures as themselves. The ‘“‘cross-an- 
noyance” if we may use that term, of one species over against another spe- 
cies, is only regarded as annoyance by the more advanced aspect of mani- 
festing Consciousness, which forgets that the antagonism is merely one of 
contrast. 

Now where do instincts come in, in the whole of it? . . 


[NSTI NCTS in their primary essence are the prescriptions for conduct 
more or less agreed upon by the organically embodied entity, seeking the 
gains spiritually from confinement and manifestation in a certain peculiar 
form. 
You have it expressed to you that this great hierarchy of Prescribing Crea- 
tors—whose function in the universe is to find more and more facile ways 
for units of Consciousness to improve their expansions in Self-Awareness— 
is, when designated by classes of supervisors, the “brooding oversoul” of 
each species in each instance. It is, and it isn’t. Or rather, the term is appli- 
cable in some cases but not in all. 
There is always a point reached, in the projection and successful mainten- 
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ance of a species “where it begins to take care of itself”, that is, do its think- 
ing and reasoning in its own right. And it is a law of the process that this 
must not only be permitted but encouraged, since exactly that is the end and 
aim of the creation in the first place. The Oversoul, also called the Group 
Spirit, sees its carefully prescribed or equipped species come to successful 
issue, and intelligence increases to where individualized units begin to as- 
sume either character or personality, such as most frequently happens in 
your world in the case of a highly bred horse or dog. Animal though it con- 
tinues in bodily organism, its intellect seems well-nigh human. You thus 
credit a horse or dog in compliment, which is naught but bombast on your 
own part. Notice that you never say of a horse or dog that it displays attri- 
butes approaching the angelic. You never lift it in your estimation above 
the level of your own general accomplishments or talents as a species. You 
pay it the felicity always of commending its capabilities as they approxi- 
mate your own—and no higher. This is a trait of Consciousness that all 
sentient creatures on all octaves of consciousness-progression perform. 

But your capability, to say nothing of your disposition, to do this thing, is 
indicative of a certain attainment in your own right. Your own lessons by 
long habitation in the organic house of a certain species, have become so 
well learned as to function almost automatically. That is to say, they have 
become incorporated into your character until they are an automatic dis- 
play of your particular unit of consciousness in action. 

Truly, all of it is Memory, as your teacher has told you, for character and 
memory are well-nigh inseparable. Each is a feature of the other, or we 
might better express it, they are polarities of the one phenomenon of self- 
awareness. 


EMEMBER as you can, that the ability to be aware of self is evidence 

of activation by Holy Spirit itself, but such activation takes many 

forms up many aeons. Each form is working out its own purposes for the 

benefit of the particular or peculiar aspect of self-awareness that is housed 
inside it and that you know as Organism. 

There is, in other words, a Oneness to self-manifesting life that is based 

on this root of all sentient behavior. And while different forms may cross 
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in activities, or become antagonistic to each other as forms, or even prey on 
each other for food or self-preservation against hunger, the Law of the 
Process operates to the perpetuation of the form for the purpose being en- 
acted to the profit of the self-aware unit inside it. 

Each form, in other words, has an integrity unto itself, and the license to 
preserve itself at the expense of another form. It may not succeed in doing 
this precisely, but even in loss of the contest the enhoused spirit-germ or 
consciousness-unit profits. Agility at escape from hazard, for instance, is 
one of the major educators and developers of Spirit being enhanced in its 
self-realizations . . 

The lesson is a deep one but none the less vital. 

Suppose we leave it here for the moment. 
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Dear FELLow STUDENTS: 


a ase O YOU note in all of the foregoing, my dear colleagues, the 
Y. EWA inevitable premise of that which the illiterate layman gives 
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the blanket name of Reincarnation, but which we Soul- 
crafters describe by the more appropriate term of Serried 
3 Embodiment? Turn to what enigma of mortality you may, 
always underlying its explanation or solution you discover inescapably this 
process of the soul experiencing unnumbered lives in flesh. Disdain, ignore 
or repudiate it and mortal life stands out without purpose, without plot, 
without significance—a confused jumble of natural phenomena. Accredit 
it, examine the laws which control and supervise it, understand the effects it 
produces in the most ordinary living, and the most mediocre, tragic, or 
thwarted existence takes on meaning, importance and automatic dignity. 
No mystery remains long a mystery. Particularly does this apply to the 
item of our spiritual evolution. 

How could we evolve or improve upon ourselves spiritually without com- 
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pletely altering our bodies, our names, our nationalities, and our periods of 
civilization wherein we reside? How could we register improvement in our- 
selves without being able to compare our characters in one life with our 
characters in another life, or our reactions to one set of civic, financial, or 
domestic circumstances? If we had happened to become permanently crip- 
pled in one life, would we not wish to prove up the behavior of our charac- | 
ters in a life or lives unafflicted by such handicap? What profits would lie 
for us in the situation of occupying a sickly or diseased body all our days, 
never knowing what earth-life might be like to the hearty and robust? 
When we come to consider this question of Instincts, serried reembodiment 
stands out with particular pertinence. When it comes to behaviorism, what 
we ate seeing demonstrated is prenatal memory. We ate remembering how | 
to do a given thing in a given way because we have done it many times be- 
fore. Prenatal memory is usually subconscious memory, so men with no 
knowledge of the Great Process of Reembodiment have invented all sorts of 
utterly senseless explanations to account for such veiled and purblind recol- 
lection. 

Of course the major Jever to throw logic off its rails has been the item of 
physically inherited genes, that by chemical operatings carry the properties 
of determining the parental or biologic inheritances. Because biologic genes 
are capable of transferring a certain shaped eye or nose or stature to all the 
the sons in a given family strain—just as transplanted genes in the dropsilla 
fruit-fly may produce a creature of wings containing eyes or legs protruding 
from the head—physiologists have made the understandable blunder of 
assuming that spiritual compositions can be as readily transferred and- 
effected. But genes are strictly materially atomic, in that they produce their 
effects through chemical atoms and their reactions. Thinking Spirit is a 
cosmic essence unto itself, deathless and indestructible, dependent on no 
feature of blood or tissue for its quality—excepting in the instance of in- 
carnation in a given body that happens to give it a molding experience of.a 
character that may alter the temperament. That temperament can be al- 
tered permanently for better or for worse is strictly a matter of Memory. 
We go through ordeals that frighten us, or enrich us, or entertain us, and 
the memories of them stay with us, our hospitality toward them or our dis- 
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dain of them entering into our permanent dispositions. But the strangest 
part of it all is, that they enter permanently into our dispositions as emotions 
more than specifically recalled data originally birthing the emotions. 
Probably if we were to pay very close scrutiny to Emotion, we should dis- 
cover as well that it was more or less Fused Memories—at least it is because 
our memories do fuse that we have emotions. The dictionary tells us that 
an emotion is ‘“‘a departure from the normally calm state of an organism, of 
such nature as to cause strong feeling, or an impulse toward open action.” 
Commonly the emotional states are those of Fear, Anger, Grief, Joy, Sur- 
prise, Yearning. But give a moment’s thought to it and you must concede 
that all of these must depend upon Memory to give them substance. You 
“fear” because you remember you have gone through an earlier experience 
of similar nature from which you suffered distress of some sort; you are 
“angry” because what is being inflicted on you makes you recall earlier in- 
justices and their aftermaths or humiliation or loss; you are “disgusted” be- 
cause what you see happening portrays itself in memories of similar occur- 
rences that made you endure loathing or chagrin. So on down the list. 
The psychologists tell you that such reactions are largely compounded of 
imagination—in that you imagine yourself injured and therefore anticipate 
the assailment in terms of terror, or you imagine all the increments in an 
imminent situation and feel pleased at enjoying them, therefore you know 
the agreeable sensation of happiness or well-being. But how could you do 
any of them unless you retained memory of similar predicaments gone be- 
fore? Indeed, how could you know to whom fear, or anger, or disgust, or 
gtief, or joy were happeriing unless you “remembered” your own identity? 
That memory itself is a spiritual attribute and has nothing to do with the 
flesh-and-blood brain beyond relaying the details of a given happening to 
soul-spirit, is proven by the fact that people can and do get out of their 
bodies without death resulting, and think and observe discarnately. It is 
even a common stunt of theatrical hypnosis to dispatch the hypnotized one 
to a given spot at a distance, and he will go and return, bringing back full- 
est details of what may be occurring at such spot which he observed by the 
eye of his mind. In one celebrated instance, under the auspices of the Bel- 
gian Society for Psychical Research, a camera with a quartz lens trained on 
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such a hypnotized lad, caught a series of pictures in the ultra-violet of his 
spirit vacating his physical self and returning after a lapse of several mo- 
ments, thus permitting the subject to “wake up” and report . . 


OW IT is a natural process of memory for details of a given experience 
to fuse in the mind, the greater the time elapsing after one has suffered 
a given role in a situation, until only the emotion called up by the experi- 
ence remains and activates. We say, the further that Time removes us 
from a happening or series of happenings, that recollection of it grows 
“fainter” or “dimmer”. As we become bowed with years, we recall the in- 
cidents of childhood not in terms of keenly remembered personalities or 
features of landscape or environments so much as the general effects of 
fright, anger, disgust, grief, joy, pleasure, happiness or yearning called up 
or preserved by the episode as a whole. We “remember” that we lived in a 
certain neighborhood during adolescence but we do not stop to recall the 
names of all the residents or streets or colors the houses were painted; we 
recall merely whether we were enjoying ourselves or not enjoying ourselves 
at the particular span of life that was passed in such locale. As we have 
grown along into adulthood, we have let details of personnel or environ- 
ment sink more and more into mass emotions of our good fortune or bad 
fortune in a given situation, whether we were loved or not loved, whether 
we were enjoying life generally in such period or merely enduring it. In 
long after years we see that good fortune in the city and bad fortune in the 
country gave us an “instinct” for cities as associated with prosperity and 
an “‘aversion”—the opposite of an instinct—for the country as a locale of 
impoverishment. Carry all such over into a succeeding life, and we find 
our entire characters compounded of the residue of such emotions—and we 
ate comfortable and ‘tat home” in crowded city streets while we are terror- 
ized at discovering ourselves in rural “loneliness” . . 
To know these things consciously and thereby understand openly how we 
have come by our allergies, may go a long way toward mitigating the un- 
reasoning intolerances we often acquire for certain types of persons or en- 
vironments. And we should always remember that the strongest instincts 
must have acquired their potencies in result of the most rigorous ordeals 
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and sufferings—amounting even to tragedies. 

So actually the examination into the origins for instincts really carries us 
into a more or less detailed examination of earthly rebirth—while earthly 
rebirth in turn assures us that our instincts shall exhibit a reasonable bal- 
ance and our phobias be known for what they are, and disciplined . . 


The Divine Teacher Speaks: 


Perea apa] Y DEARLY Beloved: A new 
=P) “AA commandment I deliver to 
your reason, Inasmuch as ye 
have light and knowledge of 
that which transpireth, give 
unto him that soweth in ignorance, deliver 
unto him whose fears are a tumult. 

For ye have been favored beyond your breth- 
ren: inasmuch as ye have heard these words 
of my wisdom ye have gained to a treasure 
that enricheth you eternally. 

Hear ye My words; know that I address you; 
open the coffers of that wisdom and pour treasure outward; 

For they sit in penury who have no cause to suffer, they sit in woe who have 
known no defilements; 

They whose hearts are pure make their beds in a befoulment, those without 
guile are stalked by a beast. 

My beloved, I adjure you: I have spoken My love, I have uttered My 
promise, I have said there are ninety and nine rendered unto your care and 
left unto your service; behold I say there are ten thousand times ten thou- 
sand who know not a shepherd who wander in darkness. 

Hath it not been said of old that he whose heart is pure ascendeth to a 
kingdom? 

I say unto you, the kingdoms awaiting you are beyond your accounting if 
you have love for those who falter, if ye do see them as children of light 
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who have turned into darkness, if ye do light that darkness and reclaim 
them from its peril. 

For what merit have you if there cometh one to you who hath a goodly 
visage and ye take him in? 

Is it not meet that those of guile have the greater need of your hospitality? 
Is it not meet that ye do receive them, that beholding the order of your 
households they take thought to their errors and strive to do service to 
those who have honored them? 

For what merit have you if you behold a beggar lying by the wayside and 
ask of his alms, whether he hath plenty, whether he hungereth? 

Is he not a sot? Doth he not beg? Why perceive you his beggary and ask, 
is he a beggar? 

In that he asketh alms of you, or crieth his beggaries, so is he beggarly 
in that which is his spirit, so is he besotted in that which is wholesome, 

I tell you, you have no cause to ask the world, doth it hunger? Doth it 
suffer? 

Ye have evidence of sense. 

The world hath a lechery, the world hath a woe, the world hath a com- 
plexity that driveth it mad; 

It sayeth to itself: Whereof come these abominations of man’s spirit that 
make of the poor to keep a great fasting; whereof come these offices that 
make love to wither and know a great famine? 

It ranteth with itself; it perceiveth a pestilence; it knoweth not the goodly 
days that have in ches feasting, that know a great harvest yet to be 
reaped; it openeth its heart to receive a calamity. 

Where will ye be in that day, beloved? 

Will your scythes have a sharpness? Will your sickles know rust? 

Will ye gather in to know the goodly portion of the laborer who hath 
labored? 

Or will ye know sorrow and a great lamentation, that ye did perceive that 
which lay to your hand for the harvest but gave it no scythe and admin- 
istered no sickle? 

When have ye asked that I have not given? Is it not meet that ye being 
followers of Me, do gird yourselves up and go forth to that harvest, being 
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reapers in goodly deeds each man to his neighbor, being gleaners of heav- 

enly precepts enriching all ages and feeding all hungers? 

I tell you, ye have a mission in this, beloved, that inasmuch as I came into 

the world to sow a Great Seed, so came ye into the world to mow a great 

harvest, to reap a great increase; 

Inasmuch as I came into the world to shew men their heritage, so came ye 

into the world in My footsteps to see that they reach it, to see that they 

grasp it. 

No greater service doth man render his neighbor than restoring a birthright 

to him who hath lost it. 

My beloved, I adjure you: think on these things. 

Ye are inheritors of a promise, toilers for a kingdom; in that ye have per- 

formed unto the least of those who lie in travail, so are ye partakers of 

the wealth of the progeny born into increase; 

In that ye have offered a farthing of wisdom to him who hath an ignorance, 

so ate ye possessors of that wealth which ennobleth him. 

I give you My peace in the labors of your intellects; arise and perceive 

that a goodly seed is sown; 

But only the pure can gather the harvest, only the affluent eat of the wisdom. 
PEACE 
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The New Creed 


a, RROR moves in cycles; Truth moves in 
spirals. Ignorance lags in stalemates; 
ee Wisdom rolls in billows. Every few hun- 

dred years the religions of the world be- 
' { \ come formalized. When the heartbeat of 
Maat Spirit is at its lowest rate, then comes 
Truth anew, flashed unto humankind as a beacon im vast 
darkness +# Always it is the same Doctrine, though it 
wear a score of guises: Man lives many fives on earth 
and thereby perfects himself to know the Heavens of 
Higher Octaves. Spirit is eternal, existing both ways 
from the present. Consciousness grows to self-knowl- 
edge through function. Pain is ennobling; suffering is 
valorous. High above humanity hover Great Avatars; 
they shepherd the nations from suicidal excess even as 
they keep the babe from the cliff-edge tw Potentates 
of Valor arise and combat the allegation that such ex- 
cellencies are heresies. Humanity slays them, but in 
slaying them it profits them. Martyrs are troglodytes, 
learning to be Saviors t# Who shall say where and 
when the Doctrine shall appear afresh? The Voice may 
speak from a Burning Bush on a Midian hillside or 
from the mysteries of Clairaudience in the attic of a 
city + God is not anywhere. God is Everywhere! 
As for the Kingdom of Heaven, it is not to be found 
outside your own graciousness t® Thus the Liberation 
Doctrine—scroll unto freedom! Old worlds disinte- 
grate, old fetishes wobble; out of the womb of Time 
and Change is born the fresh majesty of Wisdom En- 
nobled +t God be merciful unto the least of us, for 
we are the Bigoted, enraged at proffered splendors + 
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Nothing But Soulcraft 


IS x} watches carefully the queries that are 


n> Y ai : propounded in the daily mail in re- 
‘Sa Th Ss sult of reading the Soulcraft litera- 
ture, and if three or more students 
propound the same questions he 
writes a three to four page magazine 
article in detailed explanation. Twelve 
to fifteen of these articles are pub- 
lished in an exquisitely printed peri- 
odical of 48-pages. Hitherto unpub- 
lished Golden Scripts also are added 
month by month. The whole con- 
coction consists of one hundred and 
eighty short articles over the year. 
Get your name on the list. 
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